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PREFACE 


Tue fact that the two lectures now published 
were a part of a series of addresses delivered on 
successive Sunday afternoons in the Cathedral 
Church of St. Paul, Dunedin, affords an explana- 
tion of the form and manner of these lectures, 
and also of the incompleteness of the treatment 
of the subject discussed. Had the opportunity 
presented itself, the author would have sought 
to further illustrate the general subject of the 
Spiritual as a controlling and actuating force by 
evidence drawn from the observable progress of 
Humanity in the intellectual, social, and political 
order of the history of the peoples of the world. 
The underlying idea of the writer will, however, 
sufficiently appear from the argument of these 
lectures, viz. that all objection to that which is 
commonly called supernatural in application to 
nature or the mysteries of human experience, 
cease to be miraculous when we realize and 
keep in mind the immanence and ceaseless 
activity of the Divine. 


BISHOPSGROVE, 
DUNEDIN, N.Z., 
September 1, 1908, 


FAM f\ 





CONTENTS 


LECTURE I 

PAGE 

THE SPIRITUAL AS THE ACTUATING FORCE IN THE 
BVT WEIL EP i al aya ahs aren re Ve at I 
Introduction . . . cil or amlee ae Ke ee Leet I 

My Standpoint and ae RS MEE ilar 
The Bible, how used...) . peu ath a he 7 
Development not always by Evolution PEAS isha eee 

Should not Divine Immanence be ee ad- 
SILOS ie 6m vs 18 


The Significance of Bible Toca: on this Subject 18 
Argument derived from the Correlation of the 


DOTENCORY MEM Esc Sore eI RES, atl gone al Am ean 
LECTURE II 
THE SPIRITUAL AS EXPLANATORY OF THE NATURE OF 

MAN AND HIS SACRAMENTAL EXPERIENCES . . 30 
ene Pall’ cs ee 4 SBS: 2 kee tesa Sen eae eo 
Nature of Man in the F all side eee TY fixie hte eats eae) 

aie PRCA AOI Sy: anda. p) ay eet Bie a oe ms eae aa 

PROP iC PR POENICE er ULaMi Wnt <meta, Saya vaya) @ dO 

APPENDIX 


SOME OTHER PASSAGES OF HOLY SCRIPTURE IN WHICH 
THIS PHILOSOPHY OF RESTORATION IS SUPPORTED 62 





SPIRITUAL PHILOSOPHY 


LECTURE I 


THE SPIRITUAL AS THE ACTUATING FORCE IN 
THE PHYSICAL WORLD 


INTRODUCTION 


It is becoming more and more clear every day 
to reflecting minds that natural science, or the 
observable succession of phenomena in the phy- 
sical realm, displays nothing really antagonistic 
to the Christian religion, but, on the contrary, 
so far as things which do not treat of the same 
subject-matter can support one another, the facts 
of natural science which have any bearing upon 
the cardinal statements of revelation stand in 
support thereof. Those impressions and senti- 
ments which the phenomena of nature excite 
within the mind of man, which we call natural 
religion, become a sort of vestibule to a more 
glorious sanctuary. Yet, in spite of the more 
general recognition of this truth on the part 
of leaders in natural science, there remains 
a very considerable body of men who hold 
themselves aloof from a whole-hearted accept- 
ance of the Christian religion, or from the 
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practical recognition of its obligations, because 
they lie under the impression that, being a 
revelation, it is subject to no law. Observing 
that order is the law of life and of all things 
by which we are surrounded, it is irrational— 
such persons would say—to demand the sub- 
jection of our intelligence to that which appears 
to be arbitrary and independent of law. This 
supposed objection and difficulty is, I think, 
a very real besetment of that large class of 
persons whose education has been of a special 
character as a preparation for certain professions 
or walks in life. It is but seldom that such 
persons have leisure, as the business of life 
proceeds, to inquire more closely into the validity 
of the supposed objection, until at last they have 
no inclination to do so, and settle down into a 
prejudiced conclusion that they are justified in 
their practical rejection of the doctrines of the 
faithh The hope which I humbly entertain is 
that I may reach some of those who seem to 
have long ago concluded that the teachings of the 
Christian religion are vain imaginings, to which it 
were a waste of time to give heed, since, if there 
be a future state of existence, we shall enter upon 
it in accordance with some self-acting law with 
which our present conduct will have little or 
nothing to do. The fundamental error of which 
I believe such persons to be guilty is not in the 
requirement of a law, but in requiring that that 
law which may apply to physical existence must 
govern all conditions and modes of existence. It 


THE SPIRITUAL AS ACTUATING FORCE 3 


is my object to show that we are wrong in exclud- 
ing a spiritual force even from physical opera- 
tions, and that when in the scale of organized 
existence we arrive at man, “ the law of the Spirit 
of life” becomes in him the dominant law, and 
demands recognition and obedience. I am bold 
to say that the allowance of spiritual direction in 
the natural world is precisely that which seems 
still to be required to render the doctrine of 
evolution by struggle for existence, natural 
selection, etc., entirely rational and complete, and 
not only, as I think, aids us considerably in the 
solution of some of the difficulties of that theory, 
but also, when we examine ourselves, enables us 
to perceive that while we are not violently dis- 
connected on the one hand from the animal 
kingdom, we are on the other raised to a higher 
platform by the immensely greater infusion of 
the spiritual element, with all the consequent 
effects of such spiritual indwelling. 

I have chosen the term “ spiritual philosophy ” 
rather than “spiritual science” to describe what I 
shall advance, to avoid misunderstanding. The 
all-absorbing attention which has been devoted 
during the last half-century or so to the various 
_ branches of physical science, and the well-known 
method by which we gain our knowledge of 
physical phenomena, have led many to imagine 
that the term “science” should be restricted to 
those observations which we can make by our 
senses, and the legitimate deductions from those 
observations. Yet, I may remind you that we 
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speak of metaphysical science, although the 
subject-matter of it lies beyond the power of 
investigation by the senses. In this field it is 
understood that the mind itself makes its own 
observations, as well as formulates its own con- 
clusions from the observations it has made. 
Here, then, is a region of inquiry which our 
complex constitution enables us to investigate 
to some limited degree without the agency of 
sense, and we speak of the results as science. 
As then in what we call natural science we 
make our observations by the instrumentality 
of our senses, and in metaphysical science by 
mental perception, so, I take it, St. Paul taught 
us a great truth of spiritual philosophy when 
he said that spiritual things must be spiritually 
discerned. If we are able to any extent to 
make observations within the spiritual sphere, 
and our mind to take cognizance of these 
and to discover some orderly succession of 
phenomena as occurring within this sphere and 
proper to it, I claim the right to speak of a 
spiritual science. I do not think it militates 
against the truth of what I have said if I admit 
that, conditioned as we now are, such science is 
the most difficult of attainment, since it demands 
the earnest use of our highest attributes and 
their direction in asacred manner towards things 
of which as yet we can only “know in part”; but 
I need hardly remind you that a similar compara- 
tive difficulty is noticeable as between meta- 
physical and physical science, both from the 
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nature of the case and because in the investiga- 
tion of the latter we use powers which we have 
been accustomed to use from infancy and are 
using, consciously or unconsciously, from hour 
to hour. I think, then, that the term “spiritual 
science” would have been quite admissible, 
although I have preferred to use the term 
“ philosophy.” 

Suffer one further remark in connection with 
this subject ere I proceed. Some might object 
even to the use of the term “ philosophy ” in rela- 
tion to a religion the subject-matter of which we 
regard as Divinely revealed. Itisamost common 
distinction to speak of things appertaining to our 
bodily life as natural, but things which belong 
to the future life as supernatural. What I have 
already advanced should supply some answer to 
this objection, but I would say more explicitly 
that if we are essentially spiritual beings—since 
the bodily part of us speedily decays—it seems 
quite out of place to call those things super- 
natural which relate to that part of us which is 
essentially super-sensuous; and if it is philo- 
sophical to inquire into that part of our nature 
which is of limited duration, it can hardly be 
less so to examine the history of that part of 
ourselves which does not cease to be. These 
explanatory remarks will be seen to apply 
more closely to the argument of my second 
lecture. 
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My STANDPOINT AND PLAN 


It now appears to be necessary that I should 
unfold the scheme:to which I propose to direct 
attention under the term which I have sought to 
justify. And here I may state at once that I write 
from the standpoint of a Christian man. The 
existence of God, therefore, and the authority of 
the Bible as containing a revelation of the Divine 
actions and purposes in regard to man, are my 
postulates ; and so I do not concern myself with 
the proper evidences in support of these, although 
that branch of the evidence of the existence of 
God which we derive from our intuitions may 
be very properly embraced within a spiritual 
philosophy, since the intuitions themselves seem 
to exist within the domain of our spirits, and to 
be, as it were, the voice of them. 

The plan, then, which I propose to pursue is 
to assume that the books of nature and revelation 
have the same Author, and to inquire whether 
the admission of the same spiritual influence 
which is generally recognized as pervading the 
latter volume as also pervading the former one 
may not offer the best explanation of its contents; 
or, speaking less metaphorically, would not the 
recognition of the immanence of God supply the 
explanation of that intelligent guiding force so 
eminently observable in the phenomena of nature, 
and which the mechanical and other agencies 
demanded by the law of evolution require but do 
not acknowledge? Again, the law of progression 
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in organic life from the protoplasmic amceba to 
the complex life of man is the first postulate of 
evolution, but such progression is unintelligible 
without design, and design involves more than a 
blind force: it means intelligence in continuous 
operation combined with power; but adequate 
intelligence and power in eternal operation means 
God. While fully admitting, therefore, all the 
agencies of evolution, such as environment, 
struggle for existence, and what not, must we 
not say that through the medium of matter. and 
the handling of it there is a revelation of God? 
It will be my endeavour to trace the progressive 
manifestation of the Divine through media less 
capable of displaying Him, up to the being 
who receives so much of the life of God as to be 
qualified for a sacramental union with Himself. 


Tue BIBLE, HOW USED 


A word upon the quotations from the Bible 
which I propose to make as I proceed. I by no 
means use the Bible to prove any questions of 
natural science apart from observable phenomena, 
but if it be found that Bible language and the 
mute declarations of natural science are not only 
not contradictory of each other but are in full 
accord, and further, if the affirmations of Scripture, 
so far as they relate to the globe or the history 
of life upon it, and in particular to the character 
of life in man, seem to throw rays of light upon 
these subjects not otherwise obtainable, and to 
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afford explanations of the phenomena satisfactory 
to our intelligence, I regard it as in accordance 
with our usual method of arriving at conclusions 
under similar circumstances to deduce therefrom 
that these agreements point to truth, for when 
the general experience of mankind testifies in 
verification of an empirical conclusion the truth 
of it is regarded as established. 

It is my hope, then, to show that the voices 
of nature and revelation—though not equal in 
clearness and power—say the same thing so far 
as it lies within their province to say it, and that 
what they each say is that Divine Spirit is the 
actuating power in all. I propose to begin my 
illustration of this by reference to all we can 
learn of the genesis of things. Scientists usually 
find it sufficient: for their purpose to postulate 
the existence of matter, but they will tell you 
that under the term “matter” they speak not only 
of solids, as rocks and earth, nor even of fluids, 
as water, nor even of the gases into which all 
these things are resolvable, but of matter in its 
highest conceivable condition of rarity, such 
perhaps as electricity, or further still if matter 
be found capable of further refinement ; and then 
I turn to that book of the Bible which treats of 
beginnings, and though it is no part of the 
purpose of the Bible to teach us natural science, 
yet in the pursuit of my plan I must examine its 
statements on the subject of cosmogony to see 
what they do tell us on this subject. Now, the 
very first pronouncement of Scripture is that the 
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primary existence is Spirit—Spirit, not indeed 
as an element, but as a complex personality. 
The opening sentence of revelation, literally 
translated, is ‘Gods He created” the totality of 
things. It is no part of my purpose to discuss 
the doctrine of the Holy Trinity, but this con- 
nection of a plural noun with a verb in the 
singular is very notable in connection with the 
fact that the creative energy is in different parts 
of the Bible assigned separately to each of the 
Three Persons of the One God. I cannot refrain 
from quoting here that marvellous prologue to 
the Gospel of St. John: “In the beginning was 
the Logos, and the Logos was with God, and the 
Logos was God. The same was in the beginning 
with God. All things were made by Him; and 
without Him was not anything made that was 
made. In Him was life.” It is well to remember 
that the title Logos connotes the Revealer, and 
that the Revealer Himself has declared to us that 
God is Spirit, not @ spirit, but Spirit, rvevpa o 
Gzoc. Therefore, the Logos, or God revealing 
Himself to man, Who was before all things, and 
by Whom are all things, was Eternal, Personal 
Spirit, the Author and Giver of Life. 

Let it not for one moment be supposed from 
what I have said that I am giving any support 
to the Pantheistic position that matter itself is 
Divine, but every error is the perversion of a 
truth, and although matter in its very rarest 
form of existence is distinct from God, yet it is 
easier, perhaps, for us to conceive of creative 
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operations when we regard matter under con- 
ditions which so nearly approach the spiritual as 
to be invisible and perhaps universally diifused. 
It is an attribute of the Divine to exist every- 
where, and, being a personality, or perhaps rather 
the Personality, to possess in most absolute form 
Intelligence and Will; since then all else proceeds 
from that Divine volition, we can predicate a 
time when Spirit alone existed and His Wisdom 
had not made the worlds, however inconceivable 
to our minds such a far-off beginning may be. 

I wish, then, to lay stress upon this point, 
that Eternal Spirit is the first of all existences. 
How eternal and personal spirit not only has 
personality but may perhaps be said without 
impropriety to be Personality itself, it may be 
beyond our power to conceive, but if we allow 
that from this fountain, and by the action of this 
personality, all things else proceed, it appears to 
me to be unnatural and unphilosophical on the 
part of those who acknowledge such a Being to 
attempt to give a full history of the globe 
and of life upon the globe without any reference 
to the original, ever-present, and ever-acting 
Intelligence and Will Who has life in Himself. 

I am aware that the introduction of such con- 
siderations as the nature and being of a God into 
the realms of physical or biological inquiry may 
be objected to by some as a forsaking of the 
modern system of philosophy known as the 
Baconian system, and as savouring of a return 
to a more Aristotelian method, but without 
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discussing the relative merits of different systems 
of philosophy as though they were opposed to 
one another—which I hold that they are not—I 
would remind you that in attempting to set forth 
what I have called a spiritual philosophy, I 
cannot confine myself to phenomena which can 
be observed by the senses, but must include all 
the powers in the existence of which we have 
reason to believe. 
| I think, then, it is of the utmost importance 
to keep in mind this pre-existence and perpetual 
activity of spirit in all our studies of what we 
call nature, for surely the primary attribute of 
spirit is Life. It is impossible to imagine a dead 
spirit, and the first conception of life is move- 
ment and the diffusion of energy, which is “the 
law of the Spirit of life.” The declaration, there- 
fore, that “the Spirit of God moved upon the 
face of the waters” is surely an indication that 
vitality and differentiation, resulting in develop- 
ment and order, are the resultant of the action of 
the spirit of life upon matter now advanced to a 
receptive condition. Evolution does not account 
for beginnings. The struggle for existence be- 
tween individual creatures in animated nature, 
however potent a factor it may be in affecting 
the survival of the fittest, tells us nothing as to 
how the fit or unfit came to be. The scientist of 
to-day usually looks solely for some material or 
physical cause for all observable modifications 
of structure, but even on the supposition, not 
always correct, that the assigned cause is a 
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sufficient cause to produce the effect observed, 
this is only to remove the question one step 
further back, for this so-called cause is not really 
a cause but only an agency, and we have ‘still to 
explain why this particular agency should act 
instrumentally in producing the change observed. 
It is not enough to say, “Oh, from the nature of 
the modifying cause!” This is only the use of 
terms to conceal ignorance, and leaves the why 
of the operation unexplained. The cause itself 
must have a cause, and what is causation but 
intelligent will expressed in law? 

Suffer me to illustrate my meaning by par- 
ticular examples. It is believed that the horse, 
an animal which has now only one toe to its 
foot, is the lineal descendant of an animal which 
existed ages ago possessed of a five-toed foot 
upon which it walked. It is not disputed that 
in relation to the service of man the one-toed 
animal possesses qualifications greatly superior 
to those of its remote ancestor. It will not be 
said that along succession of individuals of the 
equine family persisted in the reduction of the 
number of their toes with a view to the ultimate 
advantage of man, and supposing this reduction 
to be of advantage to the creature itself, there is 
nothing in that fact to bring about the change 
itself. Evolutionists often appear to write as if 
to affirm an advantage were to predicate a cause. 
This animal, the horse, is commonly brought 
forward in proof of the truth of the doctrine of 
evolution; but, quite allowing the correctness of 
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the historic descent, there is here no indication 
of any process by which the change of structure 
has been brought about. I may believe in evolu- 
tion as a plan of operations designed to certain 
ends, but I find it hard to believe in unintelligent 
matter by itself acting continuously through 
untold ages for the production of those ends as 
though it were intelligent. I find it equally hard 
to imagine a series of accidents—if there are 
such things—extending over an immense period 
and always acting in the same direction so as 
without design to result in the production of a 
creature so eminently adapted for the service of 
man as to appear, at least, to be designed for his 
use. It is easy to say that the other toes were : 
atrophied by disuse, but not so easy to say why 
or how they came to be disused. If, however, 
you allow the immanence of Divine intelligence 
and will, there can be no difficulty in imagining 
that that Intelligence could so operate through 
His own laws, which we call Nature, as to cause, 
let us say, the thickening of the cartilages of the 
middle toe until that toe alone touching the 
ground would be strengthened by use just as 
the others would be atrophied by disuse in 
accordance with a law of that same Divine intelli- 
gence, and all this without the occurrence of 
any intervention more violent than that which 
is exhibited continually in the phenomena of 
growth. 

In short, the innumerable examples of modifi- 
cation or adaptation of structure observable in 
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the animal kingdom appear to demand the action 
of the Divine mind in their production, as John 
Stuart Mill himself declared, and for the reason 
that if the physical causes are sufficient to pro- 
duce the modifications observed, it is because 
the originating mind or spirit empowered them 
to produce those effects, and therefore they were 
His instruments, whether the objects in view 
were advantage to the creature man some time 
to appear or to the creatures themselves which 
were the subjects of those modifications. 

In this connection it should not be lost sight 
of that there are many modifications and adapta- 
tions of structure, the purposes of which are 
evident enough, but for which it is difficult to 
discover any physical cause; for example, it is 
well known that the structure of the teeth is so 
different in the different classes of animals, that 
Sir Richard Owen used that fact as the basis of 
his classification of them, and it proved to bea 
truly scientific basis, inasmuch as all the internal 
organs and powers of the various animals were 
found to be in harmony with the structure and 
arrangement of their teeth; but there is nothing 
discoverable in the kinds of food for which these 
several kinds of teeth were adapted which could 
operate as a physical cause of such adaptation. 
The teeth of herbivorous animals, for example, 
are different both in form and internal structure 
from those of the carnivora, but there is nothing 
in grass or leaves to cause the plates of enamel 
and dentine to be arranged in precisely the best 
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way to preserve always the best surface for 
masticating herbage, nor is there anything in 
flesh to perfect the teeth of a carnivorous animal 
as amachine for cutting it to pieces. The molars 
of an elephant are so welded together as to form 
a continuous surface in which the hard enamel 
and softer dentine are arranged in alternate 
plates, and so the upper and lower teeth grind- 
ing upon one another by the somewhat circular 
movement of the lower jaw, a most effective 
machine is produced for the grinding up of the 
branches of trees upon which the animal browses 
in its native state, and yet it is impossible to 
conceive that there is anything in those branches 
and leaves calculated to produce the arrange- 
ment observed. These external and internal 
modifications imply the supervision of Wisdom, 
however they were brought about. 


DEVELOPMENT NOT ALWAYS BY EVOLUTION 


It is important also for the elucidation of my 
argument that I should point out that whilst 
order in nature, advance in complexity, and pur- 
pose in modification, argue Divine immanence 
throughout, yet the Divine action cannot in every 
department of nature be properly spoken of as 
an evolution. If, for example, it be allowed 
that that term may be properly applied to the 
modifications observable in the animal kingdom 
in the upward progress from the protozoa to 
man, such a term cannot with propriety be 
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applied to the mechanical and other operations 
to which the various rocks which form the crust 
of the earth owe their origin. To the physical 
history of the globe, therefore—spoken of as 
geology—this term is not applicable as descrip- 
tive of that history. Similarly with regard to 
chemistry. The affinity of one substance for 
another, or the combination of various chemical 
substances to produce another, cannot be called 
an evolution; nor do I think that the variations 
caused in flowers of the same species by the 
action of insects in carrying pollen from one 
flower to another can be so called. When we 
survey, then, what we call the operations of 
nature, we discover that they are not seldom 
carried on on plans other than the evolutionary, 
and yet order and purpose are readily discernible 
throughout the whole. It may also be said that 
the plan upon which each separate department 
of nature is worked is suited to the character of 
the materials or the organisms to be dealt with 
and to the ends in view, and I regard this variety 
in the modes of action as indicative of the work- 
ing of the untrammelled hands of God. I think 
also that we have herein exhibited the continuous 
action of that Will and Intelligence which we 
predicate when we speak of the immanence of 
God. Many are willing to acknowledge some 
Divine action so far as the primary impulses or 
starting-points of the various modes of action 
are concerned. All Deists at least would, I sup- 
pose, allow that the Great Designer provided a 
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law for each department to work under, but the 
question I am now discussing is whether having 
so done, He, so to speak, retired and held no 
guiding hand over all the machinery He had set 
in motion? Reason, experience, and revelation 
alike forbid us to think this. Our theology, 
derived from revelation, demands the omnipre- 
sence of God; we cannot imagine an inactive 
God; everything is and always has been instinct 
with movement, which argues living force and 
life is non-existent apart from God. I need not 
call in the poetical or mystical imaginings of 
gifted peoples spoken of as the genii or spirits 
of the mountains, rivers, and trees in proof that 
mankind generally recognized that all nature 
was insome sense animated or filled with soul; 
but what is that soul other than the presence 
and energy of the same Spirit which we have 
recognized as “the Author and Giver of Life,” the 
Ether, in the Divine sense attributed to it by the 
Greeks, which pervades all things and rules them 
all? Some years ago a popular author published 
a work under the title of “ Natural Law in the 
Spiritual World,” and interesting as were the 
analogies to which he drew attention, I venture 
to think that he would have better accounted for 
_ these analogies and stated more truly the nature 
of the case, had he written from the point of view 
of spiritual law in the natural world. It is not 
very easy to imagine how the “natural” can be 
projected into the spiritual, while, if my philo- 
sophy be true, it is the spiritual which underlies, 
Cc 
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upholds, and animates the universe and all which 
it contains. 


SHOULD NoT DiIvINE IMMANENCE BE CANDIDLY 
ADMITTED ? 


I venture, then, to address to men of science 
the question whether they are altogether right, as 
interpreters of nature, in leaving out of view all 
consideration of operative forces which lie beyond 
the observation of the senses? That there are 
phenomena which no known physical law or 
doctrine, such as evolution, will account for has 
been confessed by men of the highest scientific 
attainments ; but if it be unscientific to leave any 
phenomena unexplained while the allowance of 
the guiding hand of Supreme Intelligence behind 
the totality of things would adequately and com- 
pletely account for what we cannot otherwise 
explain, I submit that it is not unscientific to 
postulate the existence and operation of sucha 
power, and this is what I mean by the immanence 
of God, the omniscient, ever-present Spirit. 


THe SIGNIFICANCE OF BIBLE LANGUAGE ON THIS 
SUBJECT 


I would now turn again to that epitome of 
the production and elaboration of matter and 
living things given in the Book of Genesis, or 
Beginnings. In the first chapter of that book we 
have four different words used to describe the 
operations of God in reference to these, viz. “to 
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create,” “to make,” “to form,” and “to build up.” 
The latter of these is a unique term. It is used 
only once, and then as the term chosen to signify 
the formation of woman from the substance of 
the man. The verb ¢o create, or to bring into 
existence that which had no previous being, is 
used three times in this account. First, in refer- 
ence to the origin of the universe and all the 
matter of which it consists. Second, in reference 
to the introduction of the vital principle, which is 
said to have taken place in the watery element. 
“Let the waters swarm with swarms of living . 
creatures which have life” (Jvywv Gwowv in the 
Septuagint translation of the Hebrew, two words 
each signifying life, the word wvyn being used 
for natural or animal life, so that this duplication 
of the terms for life appears to indicate a limi- 
tation at present to the kind of life which is 
perceptive and in a minor degree rational, as is 
expressed by the word Soul as distinguished 
from Spirit—swarms of living things endowed 
with animal life). And the third occasion on 
which the verb ¢o create is used in the Hebrew 
is when it is proposed to bring man upon the 
scene, and this word may then be used in honour 
of the being who was to be the lord of all 
creatures lower than himself, and to be endowed 
with attributes so sublime as to mark him off 
by an essential distinctness from them, notwith- 
standing the fact that in physical structure he is 
modelled on the same lines. Surely this very 
special use of a very special word is significant, 
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and particularly when we find this same Jehovah 
Elohim, speaking through the Prophet Isaiah 
ages afterwards, uses all these words together 
in reference to man and his origin which had 
formerly been used separately, viz. “I have 
created him for My glory, I have formed him; 
yea, I have made him” (Isa. xliii. 7). 

This repetition of the various words used in 
Genesis as descriptive of the various modes of 
operation in the production of different depart- 
ments of nature, and the application of each to 
man, is not, I think, merely to give emphasis to 
the special interest which the Divine Creator felt 
in this His noblest earthly creature, but seems to 
indicate different steps in his production. He 
was made out of matter, which is the physical 
basis of all organic lifee He was formed by 
modification of the animal life which had pre- 
ceded him. He was created a new order of being 
to any which had gone before when the Divine 
Spirit Himself “breathed into his nostrils the 
breath of lives.” Remembering that both in 
Hebrew and in Greek the word for breath and 
spirit is the same, it may be said that God 
breathed into man the spirit which is life. Again, 
the word make is used as to the origin of the 
firmament, or ‘expanse, the sun and the stars; 
while the verb ¢o form is used of the beasts of 
the earth after their kind, and when the animal 
part of man alone is referred to, he also, in com- 
mon with other animals, is said to have been 
“formed.” “The Lord God formed man of the 
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dust of the ground,” ze. of material elements, and 
then we are told in this brief epitome—but we 
know not at what interval of time—that God said, 
“Let us make man after our image and after our 
likeness,” and after receiving the Divine afflation 
we are told that ‘man became a living soul” 
(literally “ became into”). Surely this was by the 
bestowal of some direct, special gift entitling the 
creature by the speciality of it to be called a “Son 
of God” (St. Luke iii. 38) and a partaker of the 
Divine nature. The lower creatures had the 
nephesh katah—the breath of life—a soul involv- 
ing the lower mental powers, but man, in virtue 
of this great spiritualizing, received the breath 
of lives—kazyitm. Not asoul only, like the brutes, 
but a “living,” ze. a specially qualified soul, and 
became a spiritual being. This finds support 
from another passage of Isaiah, viz. chap. xlii. 5: 
“Thus saith God the Lord, He that created the 
heavens, and stretched them out, He that sfread 
forth the earth and that which cometh out of it 
He that giveth breath unto the people upon it, and 
sprit to them that walk therein.” 

I cannot think that this careful specializing 
in the use of terms which refer to the genesis of 
the earth and its various classes of inhabitants is 
without purposeful significance, and in particular 
when we find them so similarly applied in books 
so far apart in time and diverse in object as those 
of Moses and Isaiah, and I think that these dis- 
tinctive terms show a remarkable correspondence 
with the observable phenomena in reference to 
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the constitution of the globe and the creatures 
upon it. 

If at this point objection be made that the 
words I have quoted refer to the direct action 
of the Divine Being, and are from a volume which 
professes to be a declaration of His will and 
actions, I would remind you that I have not 
taken up the position of one who considered 
that the existence of such a Being needed to be 
proved, but, speaking in a country where God is 
almost universally acknowledged, [ contend that 
all the phenomena of nature are referable to the 
will of that Being directly or indirectly exercised, 
and that this ever-immanent force, sometimes 
calledthe Spirit of Nature, enables me to say that 
the book of nature is also an inspired volume. 
If we are not held back from accepting as true 
some action of the Divine Spirit upon the mind 
of man which operates through his brain in the 
production of what we term inspired utterances— 
although the process by which the necessary 
impressions are produced is unknown and un- 
knowable—I fail to understand why we may not 
accept other impulses of the Divine Spirit upon 
matter as equally true though equally un- 
observable. 

It should be noted that the purpose and 
character of the Bible renders it suitable for 
its language to attribute everything to God 
immediately and without reference to modes 
of action or intermediate agencies, or the length 
of time involved in the Divine operations. The 
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object of that book being the restoration of man 
to his true relation to God, direct claims are more 
to the purpose, and all the intermediate processes 
are left out of sight, though sufficiently implied 
in the terms “making” and “forming” which 
I have quoted. The language of Scripture by 
no means excludes the application of the laws 
and properties and activities of all things so per- 
fectly known to the Lawgiver. My teaching is, 
therefore, easily distinguishable from the theory 
of the special creation of every species of animal, 
bird, or plant in the sense of its immediate and 
independent production by an arbitrary fiat of 
omnipotence. There is, therefore, I conceive, © 
no ground for the assertion of discrepancy be- 
tween what I would call the direct and indirect 
modes of revelation. I may add that to my 
mind the descriptive language to which I have 
called attention found in this unique book, 
supplies the only satisfactory account of the 
bridging over of the otherwise unexplained 
breach between the inorganic and the organic. 
No amount of conjuring can make mere dead 
material spring forth into beauty and life. 


ARGUMENT DERIVED FROM THE CORRELATION OF 
THE SCIENCES 


I should like to have illustrated further what 
I have called the spiritual as the actuating force 
in the physical world by a more extended 
reference to the recognized relation between the 
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sciences. I can now, however, only briefly 
indicate the bearing of this fact upon my 
argument. If things so apparently different 
as mathematics and music, heat and light—not 
to mention other examples—can be shown to 
be intimately related, and it can also be shown 
that similar relations are observable throughout 
the whole realm of scientific inquiry, we have a 
striking indication of the oneness of the force 
which pervades nature. If I call that force 
spiritual it is because I know of no other which 
could so act. Electricity may be an all-pervading 
force, but it is not the cause of these observed 
relationships; and by spiritual I mean the action 
of the Personal Spirit, whichis God. I purposely 
spoke at the beginning of God as Spirit, because 
when I speak of the immanence of God I wish 
to express something more than the operation 
of His will. We commonly think of the will 
of a powerful being as commanding from afar, 
and so perhaps we habitually think of the will 
of God as operating from outside that which is 
operated upon, but the omnipresent indwelling 
of vital Spirit means more than that, viz. some- 
thing which is in the highest degree intimate 
and influential, as when it is said “in Him we 
live and move and have our being.” 

I may here state that I am aware that Von 
Hartman and Schopenhauer have tried to explain 
this energetic unity by attributing a will to 
nature itself—that is to say, to unconscious 
matter. I cannot conceive that the ideas which 
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are conveyed by the words “ striving,” “ desiring,” 
“seeking,” which they make use of, can be rightly 
ascribed to inorganic matter. Schopenhauer 
makes the existence of will in nature the very 
basis of his philosophy, and so indeed would I 
if it be the will which is contained in a Personal 
Spirit which informs nature, and not amere blind 
purposeless energy. ‘There is only one absolute 
Ego, “The I Am,” therefore there is only one 
will, except so far as we in the Divine image 
receive personality from Him, and it is because 
of this that we are God’s vicegerents upon earth. 
We see, from these considerations, the error 
contained in speaking of secondary causes when 
in truth there is really but One Cause who uses 
His own instruments for the outworking of His 
plans, and this is the conclusion of the well- 
known Dr. Martineau, who says in his “Study 
of Religion,’ “In the region of Nature God is 
the sole Cause, the one Supreme Will, and all 
that we commonly call causes are but the vehicles 
of His Power.” 

Before passing from this topic I may add that 
unity connecting all things on a _ progressive 
scale implies a uniform purpose, and uniform pur- 
pose implies morality. The purpose observable 
is the good of all. The all-pervading Spirit, 
therefore, to whom all this is due, may be seen 
to be preparing for a moral and spiritual evolu- 
tion from itself. But this is the subject of my 
next lecture. 

Suffer just a sentence upon another line of 
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thought. Seauty im nature and our power to 
appreciate it affords an argument in support. 

The beauty which the mind of man so gene- 
rally discovers in nature supplies, I think, another 
very strong link in the chain of evidence that the 
spiritual is the actuating force therein. Matter 
is indeed the medium for the display of this 
beauty, whether in form or colour. We may 
think we explain the glories of the morning or 
evening sky by talking of the refraction of the 
sun’s rays from particles of moisture in the 
atmosphere, but here again we are brought face 
to face with the question which has been before 
us throughout. The phenomenon is not itself 
the cause of its existence, or of our delight in 
that phenomenon; we must go back to the One 
Cause who displays through nature His own 
attributes, and qualifies us by an indwelling 
spirit to discern and rejoice in them. 


In conclusion, I desire to say that I am 
persuaded that the imagined antagonism between 
science and religion arises in no small degree 
from the difference of the terms used on either 
side to express probably much the same thing. 
The scientist, as such, seems to imagine that he 
has no right to use language which involves the 
acknowledgment of a God, therefore he makes use 
of such terms as “force,” or ‘energy,” or even 
“will” in nature, to express a something which 
he observes as lying behind matter and giving 
impulse to it; while the religionist feels justified 
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in saying that these terms are mere accom- 
modations, and in ascribing the energy and will 
directly to God. Since it seems really fanciful 
and improper to ascribe will-power to uncon- 
scious matter, and since most scientists are 
believers in God, it should not be impossible, 
and perhaps not even unscientific, to speak of 
the force they observe as the immanence of God. 
I am using in these lectures a form of expression 
derived from St. Paul, who had been brought up 
in a school of philosophy, and it appears to me 
to be a true description of the facts to call this 
energy which pervades all nature from the lowest 
to the highest, “ The law of the Spirit of life.” 

I would, then, sum up my argument by saying 
that as by law we mean the expression of the 
will of a lawgiver operating in some particular 
sphere, so when the Lawgiver is a Spiritual 
Being who was before all things and by whom all 
things consist, and who is the same _ to-day, 
yesterday, and for ever, as the Ever-existent 
Personality, then the observable properties of 
all things are manifestations of that will which is 
law displayed in the varying realms of things, 
each according to its own order, inanimate, 
animate, moral. This, which is the testimony 
of nature, is verified by almost the last word of 
revelation, which declares, “Thou didst create 
all things, and on account of Thy will they came 
to be and were created” (Rev. iv. 11). We 
discover, too, that the law of the Spirit of life 
works differently in these various realms of 
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being—which is what is to be expected of intelli- 
gence, even as a man does not treat all things 
alike, but applies coal and water to his steam- 
engine, a bridle to his horse, and all the 
powers of his reason and spirit to his fellow- 
man. I wish to say, then, that evolution is not 
materialism, though physical agencies may be 
employed; and, further, that a true doctrine of 
evolution is fatal to materialism, since it bears 
witness to purpose and design, and it is mere 
folly to ascribe purpose to that which has no 
mind. This mind, too, which I see in nature, 
and which is the law of it, I see to be the same 
which I meet with in the moral sphere, for it is 
purposeful and uniform, and its purpose is the 
ultimate good of all. I shall endeavour also, as — 
I proceed, to make it more clear than apparently 
it is to some, that when we admit that God is 
Spirit, in the sublimest, purest, and most essen- 
tial meaning of the word, and that man isa 
spiritual being, then when Holy Scripture and 
the Church speak of spiritual operations and 
bestowals in relation to man, they are not talking 
of things supernatural to him as though he could 
in no wise recognize or respond to them, but 
about powers and influences which, if they meet 
with that response which he is qualified to make 
to them, bring man into rapport with God. It 
follows, therefore, that whatever is the extent to 
which God “worketh all in all,” since we cannot 
attribute a spirit, a spiritual nature, in any true 
sense to creatures lower than man, that he alone 
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is the proper object and subject of a spiritual 
philosophy. 


I think I may fitly close this address with 
some lines called forth by the contemplation 
of nature :— 


“O Father, when the vast expanse of Thy created universe I 

do behold, 

Or cast a glance across th’ unfathomable firmament, 

My faith, instead of rising by the view into a stronger growth 
than heretofore, 

Doth weakly let th’ insidious foe advance and turn that very 
greatness to a snare. 

*Presumptuous fool!’ he cries, ‘ Dost thou suppose that He 
who did create 

The circling systems of the starry spheres, and other suns 
which would eclipse 

Thy puny orb as lightning doth a torch, that He doth care for 
thee, 

An atom of an atom, ephemeral and vile?’ 

And then my soul, impelled by faith, replies, Yes, even so, for 
He who fashions worlds 

And fits them to their place, doth also fill those worlds with 
creatures 

Great and small. Doth thus display His wisdom infinite and 
love beyond . 

Compare. Yea, and His greatness, greater since I see that 
tis not greatness only 

Claims His care, but that the creature too minute for mortal 
vision is 

Fitted for its life as I for mine, hath joy in life and beauty all 
its own. 

He cares for those which have one day to flutter in the 
sunshine and to die, 

But me He calls His own, for He hath breathed His life into 
my life, 

Which, therefore, cannot die. And all His life is Love.” 


LECTURE ©11 


THE SPIRITUAL AS EXPLANATORY OF VTA 
NATURE OF MAN AND AIS SACRA- 
MENTAL EXPERIENCES 


I puILT up my former address upon the indis- 
putable fact that no physicist has been able to 
show that life originates from matter, and this 
notwithstanding that the question has occupied 
the minds of men from a remote antiquity. 
Some, indeed, in our own time appear to think 
by that they have made advance in this direction, 
substituting the terms “energy” or “force” for 
“life,” as though they were the same thing, while 
others appear to have been willing even to make 
a sacrifice of reason itself if only they might 
escape from the recognition of any operation or 
phenomenon as beyond the power of matter to 
produce. Thus we hear of thought, which is 
an outcome of life, as being a secretion of the — 
matter of the brain, a proposition which seems 
no more than a prostitution of thought itself 
to prejudice. In order to escape from the un- 
scientific character of this assertion, others have 
ascribed the origin of thought to the friction of 
the molecules of the brain amongst themselves, 
30 
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much as fire may be produced by rubbing 
together two sticks. But whatever may be the 
case as to the possibility of friction between the 
molecules of brain tissue, it does not appear to 
lie within the region of the possible that any 
amount of action between particles of matter can 
give origin to that which lies in altogether a 
different category. The production of fire by 
the rapid friction of two pieces of wood is pos- 
sible because the caloric is already in the wood 
_ and the friction excites it into flame; but if you 
say that the brain cells themselves contain the 
elements of thought, I would reply that, if this 
_ be so, it is not so in virtue of any property of 
matter itself, whether the brain particles be 
quiescent or excited, but because of some ex- 
traneous endowment qualifying the brain matter 
to be the agent of this power. I restate, then, 
as a proper introduction to this lecture, that 
which is the basis of my whole argument, viz. 
that life and its phenomena, as exhibited by 
nature, does not originate from matter, but 
from some adequate power external to it. I 
am fortified in making this statement by being 
able to bring in the names of such profound 
- thinkers as Herbert Spencer, Hunter, Darwin, 
and John Stuart Mill as subscribing to it. Pro- 
fessor Lionel Beale puts the matter so plainly 
that I will quote his words. He says, So far, 
no properties discovered in non-living matter 
justify the opinion that living matter originated 
from it. The living world is not an outcome 
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from the non-living, it is not evolved from it. 
Life is not related to any physical forces, but is 
independent. I find, therefore, that men of the 
highest capacity—I may say from Aristotle down- 
wards—have so far agreed with Moses as to 
declare, in effect, that life has come from God, 
and it is a recapitulation of the argument of 
my former lecture, in a brief form, to say that I 
regard natural life as the resultant of the opera- 
tion of Divine Spirit upon the matter He had 
prepared to receive it. 

I am now in a position to proceed with the 
consideration of the subject I am hoping to 
unfold to-day. 

I noticed in my last that Moses introduces 
his account of the cosmogony by a brief allusion 
to the nature of God. His few opening words 
bring before us the Divine Operator as a com- 
plex Personality. It may be that personality 
involves complexity, but at all events when the 
long scroll of inferior existences has been un- 
rolled, Eternal Power, Intelligence, and Will is 
represented in the narrative as determining upon 
a new and, as it were, culminating development. 
“Let us make man in (into) our image.” As 
though it were said, “Let us take the earthly 
creature Adam, already at the head of the animal 
kingdom by the perfection of his organization, 
and raise him up to be our representative on 
earth, sublimating his whole nature by the intro- 
duction of a spiritual element which no antece- 
dent creature has possessed in such degree or 
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so directly from ourselves.” Thus, after what is 
described as a Divine afflation, man became not 
an animal soul only, but “a living soul,” as now 
possessed of the primary attribute of his Creator, 
viz. immortality. It is noteworthy that this 
fuller detail of the constitution of man is given 
by Moses in what we have as the second chapter 
of Genesis, although the epitome of the creative 
work given in the first chapter had included that 
of man. Man was now, in virtue of this Divine 
communication, in the Divine likeness as a 
reflection of the Supreme Personality, and in 
this personality were contained, as the proper 
attributes of it, self-consciousness and free will. 
Thus man became a moral agent, since out 
of personality and consciousness spring know- 
ledge and experience; and free will, exercised 
in relation to these, gives choice, and there- 
fore responsibility. Suffer a word or two of 
fuller exposition of my conception of these 
relations. I have supposed the existence of man 
as an animal before his advancement to a new 
category. He was then a sentient animal pos- 
sessed of instincts; and instincts appear to act 
more or less mechanically. It seems to me that 
the impartation of spirit, by reason of which we 
became partakers of the Divine nature—St. Luke 
pronounces that Adam was Son of God—must 
have resulted in a great exaltation, illumination, 
and sublimation of all pre-existing powers, so 
that instinct, no longer blind, becomes reflective, 
and shines forth as mind, the intermediate 
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between the human spirit and the body. Here, 
then, we have presented another feature of the 
Divine image, not personality only, but a trinity 
in personality, corresponding with the three 
prosopa, or aspects, as Greek writers express it, 
of the Holy Trinity. We need not wonder now 
that man rejoices in the gladness of life, glories 
in the splendours of the morning or evening sky, 
contemplates ecstatically the beauty of flowers 
and the perfume of them, and observes with 
delight the ever-varying operations of nature 
around him, the perfections, in things great or 
small, of form and arrangement; in all these 
things he can respond to the joy of the Supreme 
Person in obedience to whose law they are, and 
who Himself pronounced them very good. As 
a creature he can sympathize with Nature in 
her changing moods; as a creature greatly 
Spiritualized he can raise his eyes and heart to 
God, and say, “Thou, my Father, art the Maker 
of them all!” 

In speaking of this trinity in man as a re- 
flection of the nature of the Triune Jehovah, it 
may seem harsh to speak of the fleshly body as 
in any way representing any aspect or Person of 
the Divine Being, but it must be remembered 
that there is such a thing as a spiritual body, and 
although that body cannot be manifested during 
the sphere of our physical existence, yet that may 
be true of the generation of man which the Creator 
of man declared to Nicodemus, commonly in- 
terpreted as belonging to his regeneration, viz. 
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that “that which is born of the flesh is flesh, 
and that which is born of the Spirit is spirit.” 
To make myself clearly understood, I will 
say plainly that I think it likely that our Lord 
was founding His teaching as to the neces- 
sity of a new birth upon a certain historic 
fact as to the original constitution of man, viz. 
that he was first a mere animal, ze “of the 
flesh,” but that when he became actuated by the 
Spirit he was born again into a new category of 
existence, and became “of the Spirit,” and there- 
fore that his whole nature, including the bodily, 
was greatly spiritualized. There are many teach- 
ings of that great spiritual philosopher St. Paul 
which, I think, receive illumination from such a 
doctrine, but to touch upon them now would 
lead me out of my path. 


THe FAu 


It lies, however, quite within the scope of my 
argument and the subject of this lecture to point 
out what a flood of light this recognition of the 
spiritual element gives to what is technically 
known as the doctrine of the Fall, making that 
not only rational, but one may almost say natural, 
which the mere physicist, contemplating only the 
evolution of the animal part of man, finds it hard 
to reconcile with his convictions. I proceed, 
therefore, somewhat to examine this subject. Man 
being now advanced to the condition of a moral 
agent must be proved, as the angels had been 
before him. The test of his high nature was the 
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question of his obedience to a higher. Certain 
of those angels who had not kept their first 
estate, inflamed by a malign hatred against the 
Being whose high behests they had transgressed 
—like all evil-doers, desired nothing so much as 
to bring others into their own condemnation. 
The chief of them, therefore, remembering that 
pride in self-contemplation of his own exalted 
nature induced his own rebellion, sought to 
arouse a like spirit in his victim. We may thus 
paraphrase his utterances: “Indeed! Hath God 


forbidden this? Why hath He done so? Only | 


to keep you in subjection. He does not like an 
equal! In the day when you assert your own 
independence and dare to follow your own will 
you shall be as God. God does not want you 
to know too much lest you should refuse His 
tyranny.” And thus anxomza (lawlessness), which 
is sin, was introduced —lawlessness, that is, 
breaking away from the law of the Spirit of life 
which consists in the maintenance of union with 
God who is life, and the consequent introduction 
of the law of sin and death to that higher life 
which had been given. The sin begins in the 
spiritual region. There is a consciousness of 
the possession of a will. There is a determina- 
tion to use that will independently and in pursuit 
of what is believed to contribute to self-gratifica- 
tion and advantage, and thus the rational soul or 
mind becomes implicated, for the will, already 
moving withinitself towards insubordinate action, 
addresses itself as it were to the mind, which, 
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reflecting upon the statement of the case plausibly 
presented to it, consents to the impulse of the 
will, and the will or spirit, fortified by the unwar- 
ranted decision of the mind, impels the bodily 
instrument to take the forbidden thing; and thus 
the sin of the spirit corrupts the mind and brings 
the body into condemnation. But at this point 
comes in what the Church knows as the heresy 
of Pelagius, which heresy the Church condemned 
by the emphatic voice of one of her General 
Councils. It presents itself in the form of the 
question, What has the disobedience of Adam to 
do with me? St. Paul, in setting forth the mode 
of redemption from Adam's transgression and 
the consequent condemnation, tells us that by 
one man’s disobedience the many were made 
sinners, and this is because the fountain of the 
race was poisoned. “Can any one bring a clean 
thing out of an unclean?” I state these things 
in Scripture language, because I know of no 
other form of words which would more accurately 
and concisely state the philosophy of the situa- 
tion, which the experience of every man must 
recognize, viz. the mixed condition of our moral 
_ nature, a proneness to evil connected with certain 
yearnings after good. We still regard our com- 
plex nature as consisting of body, soul, and 
Spirit, but the spirit is life because neither body 
nor soul can act when that has fled. But does 
God create a fresh spirit every time a child is 
born into the world, or does He, in other words, 
re-enact the Divine afflation? I think it will not 
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be denied that the voice of the majority of those 
who have treated of this subject is against this 
theory, and in favour of what is known as tradu- 
cianism, or the transmission of spirit from parent 
to child, and thus the stream from the poisoned 
fountain passes on, the phronema sarkos or 
tainted desires of body, mind, and spirit are 
accounted for. I do not, therefore, regard the 
position of man in the Fall so much as a position 
imposed upon him in an arbitrary manner by 
way of punishment for disobedience, as the 
natural consequence of that disobedience by 
the operation of that infallible and irrevocable 
Spiritual law. This doctrine of the Fall is stated 
by St. Paul in these words: “ By one man sin 
entered into the world, and death by sin, and so 
death passed upon all men, for that all have 
sinned.” You will notice that it is death in its 
Spiritual aspect which is here spoken of, as is 
evident from the character of the life which is set 
over against it as its remedy—the “ free gift which 
reigns in life by one, Jesus Christ.” This gift 
does not deliver us from bodily death, though it 
takes away the sting of it. It is pretty certain 
that some kind of dissolution of the material 
frame would have taken place if man had never 
sinned, but as the transgression began in the 
spiritual sphere so did its consequences, and 


therefore the remedy, if a remedy be possible, - 


must begin in the spiritual sphere also. Surely 
this is what Christ meant when He said, “ Except 
a man be born again, he cannot see the kingdom 
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of God”; and “that which is born of the flesh 
is flesh, and that which is born of the Spirit is 
Spirit,’ ze. that special spiritual life which was 
bestowed and lost can only be restored by a 
spiritual regeneration. He proceeds to say, 
“Marvel not because you cannot see this opera- 
tion. You cannot see the wind, you know it by 
its effects, so is every one that is born of the 
Spirit” (St. John iii. 3, etc.). 


NATURE oF MAN IN THE FALL 


Later on I must recur to this subject in the 
exposition of the philosophy of the Christian 
religion in relation to our Sacraments, but for the 
present I wish somewhat to discuss the nature of 
man in the Fall. I have reminded you that the 
consequences of it are spoken of as death to the 
race. “In Adam all die.” I[ have said that I 
do not think that this refers to the dissolution 
of the body, at all events not primarily. Yet 
there is surely more in this declaration than a 
mere metaphor, or if a metaphor is used it is 
indicative of a very real calamity. We are 
familiar with physical death, and great indeed 
is the mystery of it, but even that is not 
annihilation. The matter of the body remains 
though change sets in the moment that the 
living power is withdrawn. And of spiritual 
death it may be said that though spirit itself 
is indestructible, yet when it is cut off from 
that Being who “ hath life in Himself,” the Eternal 
Spirit, the changes which take place in the moral 
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and spiritual sphere may well be called a death, 
just as that final destruction from the presence 
of God, which is the penalty of the persistent 
rejection of His offer of restoration, is called the 
second death. Man, then, has not lost his con- 
sciousness of existence. He can still say, “I 
am,” though in the confusion of his spiritual 
perceptions he may wonder what he is, and 
perceives no longer that his life is hid in God. 
In that consciousness he discovers a warfare in 
his being, a conflict of emotions and of will, the 
law of God within his members, that when he 
would do good evil is present with him and is 
powerful, making him cry out, when he has a 
deep enough nature to discover his misery, “O 
wretched creature that I am, who shall deliver 
me out of the body of this death?” (Rom. vii. 24 
to end). Maninthe Fall, then, is like a derelict 
ship riding on tumultuous waters, injured so that 
he cannot guide himself, yet not yet destroyed ; 
or like a broken mirror which presents some 
reflections of the God who gazes upon him in 
sorrow, but all these reflections are distorted. 
I have called St. Paul the greatest of spiritual 
philosophers, and you will find all that I am 
now teaching set forth in his Epistle to the 
Romans from the middle of the fifth to the end 
of the eighth chapters, only do not suppose that 
when he speaks of the law it is the law of Moses 
only to which he refers. He contrasts “the law 
of the Spirit of life” with “the law of sin and 
death,” and he declares that the law of the Spirit 
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of life is a fresh bestowal of life to deliver us from 
the condemnation to the law of sin and death 
under, which we had fallen. He affirms that a 
way had been provided by which the same Spirit 
which by its impartation at the first made man 
to be ason of God, can be given again to make 
us free from the law of sin and death, and enable 
us once more to claim Godas Father. It belongs 
only to my present purpose to present this 
Spiritual philosophy in its broad outline and 
scope, but if you will attentively study this eighth 
chapter of the Epistle to the Romans you will 
see that it is possible for every individual to 
re-enact for himself the tragedy which Adam 
woefully enacted for the race, for “if,” by the 
great grace of God, “we live in the Spirit, we 
must also walk in the Spirit,” that is, continue in 
the restored position, remembering the war in 
our members, and that the corrupted nature is 
not yet subdued to the obedience of the second 
Adam. “Ye are not in the flesh, but in the 
Spirit” is the language of St. Paul, “if so be that 
the Spirit which ye have received dwell im you,” 
“subjecting you to the law of God,” which was 
the primeval law of your uncorrupted nature. 


THe INCARNATION 


Some words on the manner of this renewal of 
the Holy Spirit must be spoken when I come to 
apply these teachings to the exposition of the 
doctrine of baptism; but before I come to the 
Sacraments I desire, with the deepest reverence 
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and humility, to point out that this great law of 
the spirit of life—which, as we have seen, runs 
through all nature, unifying it, energizing it, and, 
so to speak, impelling it forward with all the 
overflowing fulness it exhibits everywhere—is 
the law of the Incarnation, both as to the purpose 
of it and the manner of its accomplishment. The 
purpose of the manifestation of the Son of God 
in the nature of man cannot be stated in fewer or 
stronger words than those used by St. John when 
he tells us that it was “to destroy the work of 
the devil,” but the work of the devil had been 
the destruction of man, therefore the work of the 
Incarnate was the restoration of man, not by 
some arbitrary and, as it were, self-acting pro- 
cess, but by a scheme which should involve the 
co-operation of man’s nature as a moral agent 
and possessed of a free will. The Fall had 
occurred by the wrong use of these prerogatives, 
and there must be a right use of them in the 
restoration. But the Fall had reduced man toa 
condition of impotence analogous to death, and 
from this condition he could not raise himself to 
life, for life can only come from God, who is 
Spirit and Life. Life, then, must be brought 
to man again if the devil’s work is to be frus- 
trated, and God alone can bring it. Hence the 
Incarnation of the Logos, for “in Him was life, 
and the life was the light of men "—Logos—“ the 
Word,” that is, not only the Revealer in the sense 
of displaying the mind of God, but also the 
medium of communication, as my words to you 
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to-day are the medium of the conveyance of my 
thoughts to your thoughts. “ Christ,” then, as this 
medium between God and man, “is our Life ’— 
our life potentially, because He has brought it 
down from heaven a more than Promethean fire 
and in His own person as man exhibited it again 
in humanity—“ for verily He took not on Himself 
the nature of angels,” but was “found in fashion 
as aman”; but I say our life potentially because, | 
although by His incarnation He had brought back 
the Divine life to humanity in His own person, it 
was yet needed that some nexus should be pro- 
vided by which every child of man brought into 
the world might receive that life from Him. I 
shall say something on this subject later on, but 
this must suffice for the illustration of this pur- 
pose of the Incarnation, save only that I have not 
referred to the mediatorial purpose of it as not 
lying within the scope of my present argument, 
the sin offering in which character He presented 
Himself without spot to God being, as it were, 
a detail of His purpose, viz. the removal of the 
obstacle which stood in the way of the recon- 
ciliation of God and man. ‘The atonement being 
made, we still want to understand the process 
by which the gift of God, which is eternal life, 
may be imparted to the individual again. 

But I proposed not only to speak of the pur- 
pose of the incarnation of Deity, but also of the 
manner of it. We shall see, I think, that the same 
law of the Spirit of life which first made manason 
of God operated also in making God to be a Son 
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of Man. Law is always constant and consistent 
in its working, and that is my justification for 
describing the exposition of God’s work in the 
restoration of man as a spiritual philosophy. I 
probably carry my dear friends of the Hebrew 
race along with me in what I have said about the 
origin of man’s higher life and as to the loss of 
it in the Fall, and they will allow also that the 
Spirit of God moved the Hebrew prophet Isaiah _ 
to declare some 7oo years before the Christian 
era that “a virgin should conceive and bear a son, 
and call his name Immanuel, God with us;” but 
that God did come to us through a virgin by the | 
power of that same “ Author and Giver of Life” 
who had given the intimation, they have not yet — 
received ; yet this is not only what God’s new 
testament declares, but is that which gives such 
marvellous completeness and prescient purpose 
to the long-drawn epic of the spiritual history of 
the whole family of man. 

The manner of the Incarnation, then, is de- 
scribed by the heaven-sent messenger Gabriel 
to the Virgin herself in these words: “The Holy 
Ghost shall come upon thee, and the power of 
the Most High shall overshadow thee, wherefore 
that which is to be born shall be called holy, the 
Son of God"—the same title, observe, which is 
given to Adam, who derived his origin from the 
same Spirit, signifying that as man He was to be 
the second federal head of the human race; but it 
is also said, “Thou shalt call His name Jesus "— 
God the Saviour—the equivalent of Immanuel— 
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because something more than the reintroduction 
of a sinless man is needed that the purpose of 
the Incarnation may be accomplished, viz. the 
restoration of mankind to God. 

I might pause for a moment at this point to 
emphasize what I trust you will observe, viz. 
that in the redemptive work of man there is no 
violent and, as it were, spasmodic disruption of 
the principles and order of the Divine working 
in nature, no such thing as a douleversement of 
the laws which had been in operation all along, 
but rather a renewed application of it to repair 
an injury, analogous to the special operation of 
ordinary processes for the healing of a wound in 
a physical body. The injury—as I have before 
stated—began in the spiritual region, and the 
corruption spread itself throughout the whole 
being. The remedy, then, begins by the pre- 
paration of a stainless body for the reintro- 
duction of a pure spirit, and so far the restorative 
process is historically complete; but this is only 
so in asingle instance. What is wanted is not 
only the reintroduction of one perfect Man for 
all other men to wonder at and curse their own 
miserable fate because his brightness makes 
their darkness more intense, but a Healer for the 
race, a “Restorer of paths to dwell in,’ and 
behold this Perfect One turns to the despairing 
race, and says, “I am the Way, the Truth, and 

the Life, and no man comes back to the rejected 
Father but by Me”! 
There must, then, be some nexus established 
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by which the life of the Regenerator may be 
communicated to the spiritually dead, and it is 
this process which constitutes the philosophy of 
the Christian religion. I will not now introduce 
the multitude of parables, symbolic miracles, and 
direct statements by which Christ during His 
earthly career insisted on the necessity of this. 
The specially instructed Apostles themselves 
did not understand these utterances until they 
too had received a special bestowal of the Holy 
Ghost by which they were enabled spiritually to 
discern the things of God (1 Cor. ii. 10 to end). 
People still habitually treat these utterances of 
Christ as something so transcendental that they 
can hardly be expected to attach any very clear 
and logical meaning to them. They hardly treat 
them as appertaining to any realm of fact, and 
that is because, in the exaggerated individualism 
of much post-Reformation theology, such an 
organism as the Church has almost disappeared 
from view, and naturally, therefore, the purpose 
for which the Church exists has gone with it. 
Many there are who, rebuking the _ better-in- 
formed expounder of the Gospel for putting 
forward the Church too prominently as they 
say, yet speak what they regard as a more 
evangelical language by insisting upon the 
necessity of our being found “zz Christ.” But 
the truth which the Apostles and early Christian 
writers insisted upon so much is that the Church 
is precisely that medium by the instrumentality 
of which we become engrafted into Christ. A 
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moment ago I| pointed out that something more 
was necessary for the restoration of the race to 
God than the introduction of one sinless man 
into the world, and we saw that it was by the 
operation of God the Spirit that God clothed 
Himself with humanity. When that God-Man 
had performed the tasks for which He came into 
the world, had died and risen again in a subli- 
mated body, ere He left the world He once more 
performed that most remarkable act by which 
the creature man had been at the beginning 
united mystically to God, viz. He breathed on 
His Apostles and said, “ Receive ye the Holy 
Ghost”: He thus imparted something of Himself 
to them, and so may be said in a very real sense 
to have generated a mystical body proceeding 
from Himself by which the virtue of the Incarna- 
tion is projected into a human society. On the 
day of Pentecost that body received its fulness 
of life by the descent of the Holy Ghost, and 
henceforth it was regarded as, what St. Paul 
declared to the Ephesians and Colossians and 
others that it really was, ‘the Church, His Body, 
the fulness of Him that filleth up all things in 
aumredims (i phi.) 22,-'22 > Ive) 12 5'¥.. 18, 30. 
Col. i. 18, 24, etc.). 

I want you to notice every particular of these 
marvellous transactions and the conditions under 
which they were wrought, for, without for one 
moment pretending that these deep things of 
God can be fully comprehended by us, we may 
yet, by the contemplation of these conditions, 
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obtain some dim conception of sacramental 
workings, or at least the possibility of them. 
Mark, then, that when Christ breathed upon His 
Apostles, His action was not merely the action 
of the God-Man conditioned as He was before 
His death and resurrection, but it was His action 
after the human part of Him had undergone that 
change which St. Paul tells us transforms the 
natural body into the spiritual body. In this 
generation of the mystical body we have, then, 
this combination, viz. the empowering action of 
the Divine conveying the spirit-life (‘receive ye 
the Holy Spirit”) through the medium of a human 


but spiritual body—the body of Christ—which — 


even after His resurrection is called His flesh, but 
in a highly spiritualized condition, which could 
apparently materialize at pleasure, and again at 
pleasure pass through matter with tenfold greater 
ease than Roéntgen rays. What a fulness of 
spiritual life is here! The Divinity. “As the 
Father hath life in Himself, so hath He given to 


the Son to have life in Himself,” and the Holy — 


Spirit, which proceedeth from the Father, and 
all operating through the spiritual though human 
body of the risen Christ. This is the spiritual 
life which was communicated to the Church in 
the persons of the Apostles, and gave birth to 
the mystical body. This was the Baptism of the 


Spirit which the infant Church received, and 


which it received more fully in the Pentecostal 
confirmation when the ascended Lord had re- 


ceived all power in heaven and earth. The 


Re ee RL, os 


|. ao 


THE SPIRITUAL AS EXPLANATORY OF MAN 49 


fulness which He then bestowed was a fulness 
of life which displayed itself in a victorious faith 
and undying energy. 


THe SACRAMENTS 


This is the mystery of the two great sacra- 
ments ordained of Christ—the sacrament of birth 
into that body of Christ, and the sacrament 
whereby the life of that body is made to dwell 
and grow in us. It is thus that “as in Adam all 
die, even so in Christ are all made alive.” If you 
ask by what instrumentality we are grafted into 
that mystical and life-giving body, I can only 
refer you to the teachings of those who were 
first admitted into it, and of Him who formed it. 
All the instructions and exhortations of the 
Apostles, indeed, are based upon the primary 
doctrine that those to whom they wrote had put 
off the old man and put on the new which after 
Christ Jesus had been created in righteousness ; 
but in some passages the Author of this new 
creation is spoken of, and the material element 
made use of by Him, viz. the waters of Baptism. 
Many have failed to notice the clearness and 
directness of the statements made about this 
mystery, both as to the agent, and the mode, and 
the effect of it, or this all-important sacrament 
could hardly be so much neglected as it is, or 
spoken of in terms which betray so inadequate 
a recognition of its purpose. This is in short 
the nexus or instrument we are looking for to 
introduce us into that body of “the second man 
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the Lord from heaven,” by union with whom the 
life of God, destroyed by sin, is once more given 
to the sons of men. 

I must now supply a catena of passages from 
the writings of the Apostles after they had re- 
ceived that full illumination which justified them 
in declaring that they had the mind of Christ ; 
but in so doing I would remind you that I 
produce these statements, and perhaps somewhat 
expound them, not in my character as a theo- 
logian unfolding the doctrines of the faith to 
Church-people, but in that of a spiritual philo- 
sopher humbly seeking to display the consistent 
and continuous action of spiritual law as set 
forth by its most qualified exponents. 

The Ageni, then, is declared to be the same 
Agent whom we have contemplated as so inter- 
penetrating all nature as to be the source of all 
the force, energy, and vitality observable therein ; 
the Agent also of the Divine life bestowed upon 
man at his creation; the Agent of the introduction 
of the second Adam into the world; the Agent, 
too, of the inception of the mystical body of 
Christ; and the Agent, we may now see, of our 
engraftment into it. Notice, then, how St. Paul 
introduces his exposition of the nature and 
powers of this mystical body to the members 
of it in Corinth (1 Cor. xii). He first says, 
“Now concerning spiritual things I would not 
have you ignorant.” He goes on to say that all 
the attributes and workings of the mystical body 
are from the One Spirit. He then declares that — 
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it is by the One Spirit that we obtain our entrance 
into it, for in verse 13 he says, “ By One Spirit are 
we all baptized zo the one body,” which he 
speaks of here and throughout all his Epistles. 
In this particular passage from 1 Cor. xii. he 
goes on to say that having been made to “drink 
of one Spirit, we are the body of Christ, and 
members according to that function in the body 
which has been allotted to us.” Then, pursuing 
the question as to the Agent of this, I must go 
back to that marvellous passage in the Epistle to 
the Romans to which I have already referred, 
and particularly to the eighth chapter, where, in 
the 2nd verse, St. Paul speaks of “the law of the 
Spirit of life in Christ Jesus.” Alford says of the 
word “law” that it here means “the rule,” or 
operating principle. This law of the Spirit of 
life is, then, the operating principle in the body 
of Christ, so we are led on to the effect of the 
working of that operating principle, and we may 
paraphrase the following verses thus: “ We who 
obey this law are not governed by the law of sin 
and death, notwithstanding that we are bound 
up with a sinful nature, but live according to the 
law of the Spirit of life which we have received 
as members of the body of Christ.” Then follows, 
in verses 9 ef seg., his insistence upon the neces- 
sity of the continuous indwelling of that life- 
giving Spirit, or we cease to be of Christ. Again, 
as to the effect of the operation of this Divine 
Spirit as a life-giving principle, see 2 Cor. v. 17: 

“Tf any man be i in n Christ,’ —t, 4 ~ analogy with 
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all similar passages, if any man be grafted into 
the body of Christ—“ there is a new creation” ; 
and the uew creation manifestly looks back to the 
original creation in the image of God, and so the 
apostolic spiritual philosopher goes on to say, 
“The old things have passed away, behold all 
things have become new.” 

In his letter to the Church in Galatia, St. Paul 
teaches the same truth when he writes, “ For as 
many of you as were baptized into Christ did ’”— 
mark the word “did’”—by that very act “put on 
Christ,” that is, became, as it were, clothed with 
His body. Iam aware that in this passage the 
Apostle is particularly writing of the obliteration 
of racial lines of separation by this Gospel of the 
blessed God which he was expounding ; but that 
only strengthens the argument, because the one- 
ness of Jew and Gentile, bond and free, and even 
male and female, as he strikingly goes on to 
affirm, arises from the fact that this body of 
Christ is the meeting-place of all as the second 
Adam. We are all grafted into Him, that re- 
demption from the transgressions which were 
under the first covenant, which was the covenant 
of obedience, might be extended to all, since all 
were included in the disobedience of it. Whether, 
then, Jew or Gentile, man or woman, be baptized 
into Christ’s body, the effect thereof is the same, 
viz. spiritual regeneration. To assert that such 
passages mean no more than the adoption of the 
Christian profession is to evacuate language of 
its meaning. The distinction between male and 
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female does not disappear by the adoption of 
Christianity. © ; 

Time and space alike forbid my elaborating 
the argument to be drawn from the apostolic 
teaching of the doctrine of baptism, though that 
teaching is restated or implied in every Epistle. 
In Colossians ii. and ili, and in Romans vi., we 
are emphatically told that the old Adam died, and 
that we were raised again in Christ—“ For ye 
did die, and your life is hid with Christ in God,” 
he tells the Colossians—and almost the whole of 
the fourth chapter of the Epistle to the Ephe- 
Sians is occupied by an exposition of the nature 
and purpose and powers of the one body which 

he had said in the first chapter was the body of 
' Christ, the Church, and then in the 17th and 
following verses of that fourth chapter he founds 
upon the fact of our membership of that body an 
impassioned exhortation not to live as other 
Gentiles, who are darkened in their understand- 
ings and do not discern this life of God, and are 
alienated from it by wicked works; but you, he 
says, who have been taught this truth “must put 
away the old man, which is corrupt, and undergo 
renewal in the spirit of your mind, and put on 
the new man, which was created”—mark the 
historical fact insisted on— “after God,” or 
according to (kata) the nature of God, in right- 
eousness and holiness of truth. It is because 
the same Divine Spirit who was the Agent of the 
introduction of Christ’s human body into the 
world is also the agent of our new birth that 
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ot. Paul says that God our Saviour saved us 
through (dia) the bath of regeneration and re- 
newal of the Holy Ghost, and for the same reason 
st. Peter tells us that we are saved by baptism. 
The element of water is the medium of the action 
of the Spirit upon us as the element of water was 
the medium operated on by the Spirit for the 
introduction of natural life into the world. Water 
is the accepted symbol of the action of Divine 
Spirit. This is the water which Christ told 
the woman of Samaria that He would give that it 
might be to him who received it “a well of water 
springing up unto eternal life.” This is the 
water of life, given for the inception of the life of 
God on earth, and of which we shall drink freely 
from the bright-flowing river, bright as crystal, 
which bursts forth from the throne of God, and 
gives the fulness of life to paradise itself. 

Thus, then, we travel from a paradise lost by 
disobedience to the law of the Spirit of life, to a 
paradise regained by a fresh reception of that 
Spirit. The body of Him who brought again that 
law and perfectly obeyed it, contains that spirit, 
and the members of that body are penetrated by 
it so that “if any have not the Spirit of Christ he 
does not belong to Him.” And yet the body of 
sin which is in our bodies is not yet entirely 
destroyed, and if sin revives we die. Herein, 
then, comes in the tremendous responsibility of 
the free agent, we must be fellow-workers with 
God. In my lecture upon the working of 
spiritual law in the natural world I reminded 
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you that the Divine mode of working was not the 
same in every realm of thing—mechanical in 
one, by affinities in another, by evolution in a 
third, and each according to the material or 
nature worked upon, but always and in all 
Divine. We have now the Divine working in 
the moral sphere. That which was a necessary 
condition of the constitution of the first man is 
equally a necessary circumstance of our spiritual 
history ; we must be tempted. The second Adam 
was in all points tempted like as we are, yet with- 
out sin. We say we have the Divine life restored 
to us through the body of Christ. Shall we pre- 
serve it or lose it again? We say with St. Paul 
and St. John, “now are we the Sons of God”: 
shall we become like Adam “children of dis- 
obedience”? This is the practical problem of 
our lives, as it was the underlying question of 
all apostolic exhortations. The Galatian Chris- 
tians thought they must still retain the law 
of Moses. St. Paul makes his appeal to them 
on the ground that it was folly to go back to - 
a carnal thing when they had received the 
life of the Spirit. “O foolish Galatians, who 
did bewitch you? I would ask you this, Did 
you receive the Spirit by the works of the 
law? Are ye so foolish? Having begun 
in the Spirit, are ye now made perfect in the 
flesh? ... He therefore that supplieth to you 
the Spirit and worketh powers in you, is this by 
the law?” ‘To the same purport are the strong 
injunctions of St. John that we should “remain 
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in Him,” as Christ Himself indeed had taught by 
anticipation in the parable of the vine and the 
branches, which branches, He said, would cer- 
tainly die if they were cut off from the Vine, and 
the Vine was He Himself. We are to take heed, 
therefore, St. Jude tells us, that we fall not back 
to the merely natural man, the condition of an 
intelligent animal, the avOpwroe Wuyexoc, “sensual 
not having the Spirit,” such as they were who 
mocked at spiritual realities, and it was to pre- 
serve us against this danger that the sacrament 
of His body and blood was so insisted on by 
Christ. The av@pwroc mvevparixoe is the position 
to which we have been raised “by His Spirit 
which dwelleth in us,” and we need to maintain 
union with His spiritual body to sustain that 
spiritual life. This again is “the law of the Spirit 
of life that is in Christ Jesus,” which “ frees us 
from the law of sin and death.” I must say a 
few words upon it. 

You are familiar, I do not doubt, with that 
wonderful discourse of Jesus Christ in the 
synagogue of. Capernaum recorded by St. John, 
in which He so emphatically declared that His 
body and blood were for the life of the world, 
and that without participation thereof we have 
no life in ourselves, but that partaking thereof 
we have a life which death itself cannot destroy 
(St. John vi.). It is well, however, in order to a 
spiritual understanding of the mystery, that we 
should call to mind the nature and condition of 
that body which was to sustain within us the 
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Spirit we had received in our new birth. It is 
manifest that Christ’s words were anticipatory 
of the needs of the members of His Church, but 
whilst His natural body was on earth His mysti- 
cal body, the Church, could not be constituted. 
After His resurrection there still remained the 
hypostatic union of the Divine and the human in 
Christ, but the human part of Him had undergone 
the change from the natural to the spiritual man 
—as indeed I pointed out when speaking of the 
mystical body. Now, I think the recollection of 
these conditions is of the greatest importance in 
our study of this part of God’s great plan for the 
restoration of mankind. It were folly indeed, if 
not a wickedness, to pretend to a full explanation 
of the deep things of God, but as I said when 
treating of the Divine action in the beginnings 
of life on the globe, it is some help if we can 
see the conditions approaching to what we can 
conceive. 

Holy Scripture regards man as a tripartite 
being, and each part has its own functions and 
characteristics which combine for the perfection 
of the whole. They were all affected by the fall 
from God, and that fall began in the spiritual 
sphere speedily including the mind and the 
body ; therefore, as St. Paul shows us, our whole 
spirit and soul and body need to be sanctified, 
a.¢. we require a fresh application of the life of 
God. This we saw was what we received in 
baptism, but we saw also that the new birth is 
not the perfect man, and we have, as our life 
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object, to “ grow up to the measure of the stature 
of the fulness of Christ.” To rise to newness of 
life, to be transformed to the image of God, we 
must have the life of the God-Man imparted to 
us, that it may “change our vile body into the 
likeness of His glorious body, according to the 
working whereby He is able to subdue all things 
to Himself.” This is the work of the Spiritual 
body of Christ united to the Divine, applied to 
us sacramentally, and apprehended by us in the 
yearning response of our spirits and the glad 
obedience of oursouls and bodies. I thus regard 
the sacraments appointed by Christ as means 
of introducing and carrying out the law of the 
Spirit of life which is in Christ Jesus. If you 
ask what is the use of the material elements, the 
water in baptism, and the bread and wine in the 
Holy Communion, I would say that I do not 
regard these as so absolutely necessary as to 
imagine that the Divine life could not be restored 
to us without them, but that the use of them isin 
the first place in strict accord with the analogy 
of God's working in the whole realm of nature, 
which was the theme of my last lecture; and in 
the second place, it corresponds with our nature, 
as consisting of body as well as spirit ; and it may 
be that a material medium is of advantage in the 
conveyance of the vitality of Christ’s body to ours 
—as we observe that He sometimes used matter in 
the performance of His miracles—but certainly I 
think that the use of an objective instrument is 
of the greatest value to our soul, or the rational 
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part of us, in enabling us to grasp the reality of 
the spiritual operation. 

What I have said upon this subject receives 
strong support from the passage in St. Paul’s 
letter to the Corinthians, wherein he speaks of 
the Cup and the Bread of this Sacrament as in 
each case the cowwva of the body and blood of 
Christ. The word oivonza imports incorporation 
with, rather than only a participation of, that 
body, and so St. Chrysostom, commenting on this 
passage, pertinently asks, Why did not St. Paul 
use the word peroyn, which means a partaking of, 
instead of kozmonia ? and he answers the question 
by explaining that by this Sacrament we are so 
incorporated with Christ’s body that the vitality 
and purity and perfections of it flow into us. 
And this is the teaching of the Primitive Church, 
and therefore of ours, on this subject, only that 
must be borne in mind which I said before, viz. 
that God deals with us not mechanically but 
morally, and therefore there must be the co- 
operation of our spirits with the Divine Spirit 
when He takes the things of Christ and shows 
them unto us. All the most ancient liturgies 
invoked the descent of the Holy Spirit upon the 
elements that they might thereby be made the 
instruments of the conveyance of Christ to us. 

It is within my province as a spiritual philo- 
sopher to point out, in passing, how entirely the 
Zwinglian doctrine of a mere memorial in the 
holy sacrament falls short of this law of spiritual 
life restored to us in Christ, which is His own 
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teaching and that of His Apostles. Yet the mere 
memorial aspect is all that is contemplated by 
the great majority of the separated denominations, 
who at the same time appear to claim an exclu- 
sive right to the title of Evangelical. Christ’s 
language on the subject is, “He that eateth My 
flesh and drinketh My blood adideth in Me and I 
in him. As the living Father sent Me and I live 
because of the Father, so he that eateth Me shall 
live because of Me.” And inthis mystery com- 
mitted to the perpetual administration of the 
Church, we see a nexus re-established for the 
growth of the Divine life in the individual once 
more. I would also point out that the Tridentine 
doctrine of transubstantiation, besides being, as 
I think, unphilosophical, contemplates too exclu- 
sively the natural body and blood of Christ, and 
is therefore too materialistic. 

In closing this address, I desire to express 
the hope that I have somewhat fulfilled the 
object with which I set forth, viz. that of show- 
ing that there is nothing arbitrary or abnormal 
in the Christian religion, but that even in its 
sublimest heights of working it is obedient toa 
law. ‘That the law is the same from the earliest 
moment of the existence of matter in its most 
subtle condition through all the orderly sequences 
of the physical realm, advancing in its manifesta- 
tion through the organic series until, by a fuller 
bestowal in the creature prepared to receive it, 
it shines forth in man. Then when by the very 
glory of his endowments man became able to 
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break that law, and by presumptuous arrogance 
(avojma) did so break it, the Lawgiver Himself 
appeared to heal the breach, and this by reunion 
with Himself from whom the law proceeds, for 
He is spirit and He is life. Hence by that life 
restored there comes completeness, “ye are 
complete in Him,” and fulness, as all nature is 
full. So “of His fulness do we all receive,” 
“that we may be perfect and entire, wanting 
nothing,” if, with presumption crushed and 
arrogance dethroned, we humbly use our highest 
powers again, and welcome Eternal Spirit to 
subdue our spirits to His all-perfect law. 


APPENDIX 


SOME OTHER PASSAGES OF HOLY SE€RIP- 
LURE IN WHICH THAIS PHILOSOPHY OF 
RESTORATION IS SUPPORTED 


Ezek, xxxvil. 1-11. The Vision of the Valley full of 
dry bones, and the breath or spirit upon them. 
If it be said that this was a lesson to the 
Israelites, it was to them representatively. 

St. John xiv. 16,17. “The Spirit... whom the world 
cannot receive, because it seeth Him not, etc., 


but ye . . . He abideth with you, and shall be 
in you.” 

Rom. v. 5. ‘‘ Through the Holy Spirit which was given 
unto us.” 


1 Cor. ii, 12. ‘‘ But we received, not the spirit of the world, 
but the spirit which is of God.” 

Eph. iii. 16. ‘‘ Strengthened with might by His Spirit in the 
inner man.” 

Eph. iv. 30. ‘ Grieve not the Spirit,” etc. 

t Thess. vy. 20. “ Quench not the Spirit.” 

Eph. ii. ro. “For we are His workmanship, created in 
Christ Jesus.” 

Eph, iv. 21-25. 

t Cor. iii. 16. ‘Know ye not that ye are a sanctuary of 
God, and that the Spirit of God dwelleth in 
you?” 
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2 Cor, i. 21-23. ‘‘ Gave us the earnest of the Spirit.” 

2 Cor. xiii. 5. ‘“Knowye not... that Jesus Christ is in 
you, except ye be reprobates ?” 

2 Tim. i.14. ‘“‘Keep by the Holy Ghost which dwelleth 


in you.” 

Heb. vi. 4. “And were made partakers of the Holy 
Ghost.” 

1 Pet. iv. 6. “ That they might live according to God in 
the Spirit.” 

2 Pet.i.9. ‘Forgotten that he was purged from his old 
sins.” 

1 John iii. 1. “Called the children of God, and such we 
sre. 


1 John vy. 2. ‘ Beloved, now are we children of God.” 

Phil. iii, 20. ‘* Our citizenship is in heaven.” 

1 John iv. 13. ‘‘ We abide in Him and He in us, because 
He hath given us of His Spirit.” 

Rey. xxi. 7. “*He that overcometh shall inherit... I 
will be his God and he shall be my Son.” 


THE END 
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